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Regina!  Studies  in  O,— n and  Atirimanian  words  in  Avestan 


BY 


LEO'  J.  FRACHTEN BERG,  M.A. 


The  following  monograph  ü » ^ I was  strack  by 

Department  at  Columbia  Umversity,  wb  7 of  ZarathUsbtra 

'the  peculiar  attitude,  which  QQ  one  side  and  Angra-Mainvu  on  the 

take  towards  the  creatures  o . ^ ^ conventional  religious  distmction, 

other.1  Not  only  does  this  ancient f Ph  ^ .g  wdl  known,  it  goes  so  far  as  to 
made  between  righteous  and  wie  ” ^ actions  and  qualities  of  Ormazdians  and 

make  even  verbal  distmctions  e w ^ ^ 8epärate  linguistic  expressions  in 

Ahrimanians,  be  they  men  or  amm  » parallel  passages,  and  in 

6UCh  cases.  These  expresshms  oo«^J  “ word. 

a few  instances  only  is  an  antonym  » .g  ^ confined  to  Avestan  only.  It  bas 

This  special  phenomenon,  . * . ea  but  it  is  by  no  means  so  fully 

its  parallels  in  Hebrew  and  in  other  ^ang’uages,  where  the  distinction  is 

carried  out  there.  It  appears  a so  suggested  to  the  writer  the  idea 

drawn  between  men  and  annnaK  " n Was  “not  primaniv  due  to  reUgione 
tbat  poatibly  in  by  a desire  to  distingnish  between  man  and 

influences,  bnt  was  caused  ongmally  J ^ ^„ing.  This  opinion 

animal,  and  that  it  received  in  ^ e^°ologioal  and  semantic  invest.- 

reeeived  direct  substantiat.on  th  g of  the  words  ander 

er:  t .irersss  x 

Ä : — - - - - 

^ -==I 

' ^"seefor  exnmple  Jackson,  Die  Iranische  Mtgwn,  in  Qnm  nu  eg 

1896-1904.) 
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cwa TrZTL  “llr  A;hr  36  •>»'-  »onWtbe 

* - - - ^TÄtS  *" Us,s  of  ^ 

VERBS. 

1.  gam-,  ay-,  ‘to  go of  Ormazdians. 
r,  c dvar-,  ‘to  go,  run,’  of  Ahrhnanians. 

co^VgV“  ‘h:r’~^  *“*"  ‘to  ’-Ann.  vnal  -to 

o TppI  z.  ' <*  , ' !CTW  1 g°  — 1 woth.  pfflfln  ‘to  come’— 

go,  come.’ I,i<l  ° °°me  “A&  mmm  ‘ ‘°  g°’  COme  ’-P™-  %•  VW,  ‘ to 
, ^ “t.. * ‘ ‘e  ??!  ’-?•  Bul«  ! "ft  « ‘ ••  go  ' Lith.  eM  ■ I come' — Gb. 

0?Bulg  iaia‘TniJ\Z0'lr-'e,haim  ‘Ig°’  Tk— 

Hg.  %.JXl  go  - ^ J°“  t0  ^ ’-G0th'  ‘ * went  '-prim. 

Cp.  Skt.  drävati  ‘ he  runs  h asten  k ’ TnQ  i . T , 

Fick5  compares  here  Gb  he | word  “o“  “ Undo-Irani.«  onlj. 

ss  -■ ~K --- 

Uhlenbeck  i » r \ , r ‘S  "0t  Pr°bab,e'  The  «planation  „f 

“~*a:  smkä 

uus.  Uk.  fipfe^os  (a  runningj  course  > 

The  original  meaning  was  therefore  ‘ to  run  hasten  U,>  Tn  v • 

arr^Ässa 

3 2:  ®nlf  • = 01d  B“lg«ian  ; Lith.  = Lithnanian.  } lhe  «~«<=‘ed  Indo-Germamc  fom. 

* üri  z } 4 ed-  pf47-  (GöMingen 

’ E<Vm°1^*  Wörterbuch  der  Alt  indischen  Sprache,  Jm.'  llZ^^SST  “ 3 °itati°D' 
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These  parallels  occur  in  Avestan  frequently.  A few  instances  will  suffice  : 
äcanö  jamyät  avavhe  vsrsihraja»  sraosö  asyö. . TV  57.  3.  ^ 

yo  vispäeibyö  haca  cirdzaeibyö  vavaVväo  paiti  . j a s a i t i . . . s-  • -j* 

frä  ahmä{  paro  vlspe  daeva  anusb  tarsta  . . d v ara  n ti  . Ys.  o/.  1 . 

. . yd  mam  aevo  jamayeiti  yd  spitämb  zarathustrb  . . Yt.  17.  20. 
yehe  sqthäeca  oakhsaeca  apa.dvarat  a^rö  mainyus  . . Yt.  17.  19. 

. . nlsta  daeva  aesa  t’ö  d v a r a i t i büsMsta  darzgho.  gava  . . Yd.2  18-16’^4* 

. . yatärb  paurvo  usdhistaiti  p a r ä i t i 3 vahistahe  avlmis  . . Yd.  18,  26.. 

' Besides  these  parallels  there  are  many  passages  in  which  the  euphemistic 
espression  for  ‘ to  go  ’ is  used  with  a wicked  keing.  These  apparent  inconsistencies 
might  indicate  tliat  tlie  religious  distinction  between  the  actions  of  good  and  Wicke 
creatures  was  coined  artificially  ; for  only  thus  can  we  explam  passages  like  : 

. . pdrssmanbng  upa.jasat  hya{  voronätä  aoiitam  man  ö.  Ys.  30.  6. 


or  again 


nislal  paiti  druklis  nasaite  yadhät  aiwicit  j a g h m a t 


and 


Yt.  19.  12. 


39. 


yat  paoirim  daevayasnö  hrdntät  apa  lio  j a s a t . . Yd.  7, 

Xf  this  Differentiation  were  really  inherent  in  the  language,  it  would  have  een 
carried  through  systematically.  This  is  especially  shown  by  the  fact  that  in  no  case 

is  dvär-  used  with  a good  creature. 

2.  fra  . car *,  ‘ to  go,  walk,’  of  Ormazdians. 

pat-,  1 to  go,  rush,  ’ of  Ahrimanians. 

Cp.  Skt.  cdrati  ‘he  moves.’— Mp.  carldan  ‘to  graze,  pasture. 

Skt.  cakrd  ‘ wheel.’ — Av.*  cakhra-  ‘ wheel.’— 0.  Balg,  kolo  ‘ wheel Lith.  ke  ys 
‘ way  ’ — Grk.  .V««  ‘I  move’-Lat.  colo  ‘I  tili,  inhabit’-AS.  hweol  wheel. 
The  prim.  Idg.  *q~el-,  seemed  to  have  meant  ‘ to  turn  around,’  for  otlierwise  we 
could  not  explain  the  fact  that  some  groups  of  languages  contain  this  word  in 
the  meaning  ‘to  turn,’  and  others  ‘to  go,nnove,  walk.’  

rT8  .=Yasiia  ; Yt.-  Yasbt.  The  edition,  tarn  which  the  passages  are  qnoted,  is : Geldaer,  Avosta,  the  Sacred 
Boote  of  the  Parate,  3 vol.  ( Stuttgart,  1886.) 

2 Yd.  = Y endldäd. 

s 3rd  sing.  ind.  praes.  from  para  . ay-t  * to  go,’ 

* Av.  = Avestan. 
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Cp  Skt.  pdtali  ‘he  Hie»,  falls*  ( pdla  ‘a  fall  ’ )_Gk.  ‘I  fly’-L»t 

peto  ‘I  ru»h  attaek‘-0.  Ir.  A,  ‘bird.‘  The  prim.  Idg.  ><■  m„»t  have' 
meant  * to  rush,  fall. 

Avestan  uses  the  same  Word  to  express  the  ‘ falling  ’ of  water  ( Yt.  5.  8 47) 
and  the  ‘ flying’  of  birds  (Yd.  5.  12,  13).  ’ J 

h is  ewy  to  see  the«  the  primitive  Indo-German  erpresse»  inthi»  parallele  the 

diftereuee  between  the  ‘ walking  ’ of  men  and  the  rapid  and  »udden  ‘hurrying’  of 
ammals.  • J 

Parallel  passages  are  quite  frequent. 

pmoa.dasa i fr a . car ö i the  pita  puthrasca  ..  yavata  khsayöit  hvathwö 
yimo  . . Ys.  9.  5.  l 

tum  zdmaryüzö  dbrmabö  vispe  daeva  Zarathustra  yöi  para  ahmä(  vlrö  . raodha 
apatay  an  . . . Ys.  9.  15. 
aud  such  passages  as 

bädhavairlmj  caraiti  aspö  . bhrprm  asaonlm  . . Yt.  8.  8. 

• • V°  painkad  titärayeiti  yä$  stärd  kdrdmäS  p a t ij  n t i . . Yt.  8.  8. 

Thp  r arC*a  feW  mtereStlng  mconsistencies  in  Connection  with  this  parallelism 
The  root  car-  is  used  twice  with  animals  : P m' 

m ^ a^mci[  nmä wnctmca  c a r a t ö dva  mä  . . s p ä p a s u s . h a u r v ö 
yasca  s p ä vis  h a u r v ö.  Yd.  13.  49, 

. a^ra*cai9i)tapasvasca  staoräca  mdsyäca.  Yd.  2.  11 . 
Ihese  mconsistencies  can  easily  be  explained.  In  the  first  case  the  ‘ walkino-  ’ 
pertams  to  a ehepherd-dog  and  to  a house-dog,  both  of  <vhich  are  good  creatures  • in 
te  secon  case  tie  flocks  and  herds  mentioned  are  creatures  of  Yima. 

3.  tak-,  ‘ to  go,  walk,’  of  Ormazdians. 

z^ar  > §°»  walk  crooked,’  of  Ahrimanians. 

0 Ir*  t hasteis,  dashes.’  -0.  Bulg. tekq,  ‘I run.’ — Lith. tekü  ‘I  run’ — 

O.It.  Mm  ‘I  fly’-Goth.  Mus  ‘ servant.’-AS.  Mou,  ‘servant.’  (orig 
a runner  )—  prim.  Idg.  *teq-,  ‘ to  run,  flow.’  ^ g' 

Cp.  Skt.  hvarati,  hvalati  ‘ he  goes  crooked,  astray.’—  0.  ßu]n  -ülu  ‘ bid  ’ 
uth.  pas„  ‘declivous,  S,opi„g.’_  *aW  ‘to  bend,  crook.'  te 
eanm=  o t le  g.  root  must  have  been  ‘ to  bend,  go,  to  run  crooked.’ 
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. ....  meani02  of  these  two  words  into  eonsideration,  we 
If  we  talse  the  original  mea  g an€[  animals. 

understand  at  once  that  the  diaönctaon  goes  occur  ln  parallels : 

There  ia  only  one  passage  m Avestan  where  ^ 

*»  vLi  fle  ■ flowing  ’ of  water  ( Yt.  6.  2 ; 13.  10, 

In  a fcm  inatancea  is  tak-  app  i a . yt_  10.  20,  where  (oi-  is 

U,  54,  78;  14.  54).  One  inconsistene,  is  to  he 

„rfwithawichedoreatnre^  ^ ^ t«nnti  tacl?tö.... 

i ofmn  of  tliis  inconsistency,  see  p.  283. ) 

( For  an  explanation  ^ ^ of  Ormaadians. 

ava.mar-,  1 to  die,’  of  Ahrimamans. 

Th^or^ 

-aaionfor  ,eath, 

(Cp.  also  English  • to  pasa  away.  ) . I die.'-O.  Balg,  mirf 

K Forn»r.,ep.Skt.  ™««  hed,ea.  A ortal  ,_Lat.  „oriar  ■ I die.’- 

‘ I die.’— Lith.  mir«  to  die.  ■ ,_Q  j ‘ murder.’— 

0.  Ir.  mar&  ’death.’— Goth.mawrfÄr  murder. 

AS.  morihor  ‘ murder.’  d b Curt;us  and  Vanioek 2 with 

n»  »>•  ,™TS  i 

«mera*?-,  ^ j ’ ,__German  m0rsch  ‘ decaying,  rotten.  ) 

rierja  ‘ to  bru^e’  the  differentiation  between  raSfÄ-  and  mar-  xs  an 

There  ^ cl  otherwise  we  sbould  not  have  expressions  like  Av.  «mars 

" ^ - — --  to  ttat  pt; 

The  Avestan  diatinct.on  o ^ rrench  ‘ mnrir ’ and  Wer,  P®1“* 


T=S=Ä5Ä7=5S=.~ 
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raeth - occur  consistently  in.  Opposition  to  each  otker,  if  they  are  combiued  witli  ava 
and  para  respectively,  e.g. 

yat  asava  para.irithyeiti  lcva  aetgm  . . Y t.  22.  1 .* 
ya£  drväü  ava  .mairyeite  kva  aetqm  . . Yt.  22.  19. 

. . adim  aokhta  parasö  pourvo  . asava  para.  irithyö  . . Yt.  22.  19. 

. . adim  aokhta  pari  so  pourvo  . drvö  a v a . m 9 r 9 t ö . . Yt.  22.  34. 

In  all  otker  cases  the  Opposition  ceases,  and  we  find  expressions  like  amarsant 
• undying’,  amarskhtis  1 immortality’,  or  we  find  mar  applied  to  frogs  (Vd.  5.  36), 
whick  is  very  natural,  since  mar-  never  kad  a contemptuous  meaning.  In  tke  same 
way  do  we  find  tke  use  of  raeth- , witk  animals,  especially  dogs.  (Yd.  5.  39  ; 8.  1 ; 
13.  50). 

5.  hvar -,  ‘ to  eat,’  of  Ormazdians. 

gah ‘ to  eat,  devour,’  of  Akrimanians. 

Cp.  Mp.  khvurdan  ‘ to  eat.’ 

Cp.  Skt.  ghdsati  ‘he  devours.’ 

I eannot  go  into  a lengthy  discussion  of  tkese  words,  as  tkey  appear  in  Indo, 
Iranian  only.  Tkere  can,  however,  be  no  doubt  tkat  tke  distinction  is  a natural  one 
and  goes  back  to  tkat  made  between  men  and  animals.  It  finde  its  parallels  in 
German  ‘ essen  ’ and  { fressen  ’ or  Slavic  ‘ jesa  ’ and  ‘ zrecd 
Tke  only  parallel  passage  is  contained  io  Yd.  7. 

. . äeta  yoi  ’daeva  aetasva  dakhmaesva  ga^lianti  ..  Yd.  7,  55. 

. . yatha  aetahmi  avhvö  yüzam  yoi  masyäka  kvaretka  . . Yd.  7,  55. 
Two  passages  use  hPar-  wkere  we  ougkt  to  kave  expected  gah- : 
mä  me  aetayää  zaothrayäö  fra '»akarentu  karetö  mataftö.  Yt.  5.  92. 
nöit  aväd  zaothrav  ..  mävöya  fra^karsnti  aiidäasca.  . Yt.  5.  93. 
In  one  passage  a nominal  derivative  of  hvar-  is  applied  to  botk  good  and 
wicked  creatures. 

. tat  asti  yüno  kumana^kö  ..  h v a r 9 t h 0 m pasca  para  . iristim  . . 
Yt.  22.  18. 

. . tat  asti  yünö  dusmanathö  klaret  kam  pasca  ava  . marditim. 
Yt.  22.  36. 

i The  text  edition  used  for  Yt.  23  is : Westergaard,  Zendavesta , Yoi.  I.  pp.  296fi.  (Copenhagen,  1852-5*). 


Here  again,  as  in  other  previous  cases,  do  these  inconsistencies  reflect  upon  the 
weakness  and  conventionality  of  the  religious  differentiation.  Barring  these 
passages,  the  parallel,  hvar-  and  gah-,  prevails  consistently  throughout  the  holy 
books.  The  root  War-,  to  be  sure,  is  applied  to  birds  and  dogs  (Yd.  2.  26  ; 5.  8, 
14,  40  ; 13.  28,  45,  etc.),  but  it  must  be  remembered  that  these  animals  are  creatures 

of  Spenta-Mainyu. 

6.  mrav-,  vas-,  ‘ to  speak,’  of  Ormazdians. 
dav-,  ‘ to  speak,  howl.’  of  Ahrimanians. 

Cp.  Skt.  brdviti  ‘ he  speaks.’— 0.  Ir.  frith-bruth  1 negation.’— Goth.  brüths 
‘ bride.’ — AS.  bryd  ‘ bride.’— prim.  Idg.*  mrü-,  ‘ to  speak.’ 

Cp.  Skt.  väkti  ‘he  speaks’ — Gk.  «<>'  ‘to  say.’— Lat.  vocäre  ‘ to  call. 
0.  Ir.  faig  ‘he  said.’ — OHG.1  giwcihcin  1 to  remark,  teil.  prim.  Idg. 
*ueq-,  ‘to  speak,  say.’ 

"rL'he  etymology  of  dav-  is  unknown.  Bartholomae3  mentions  a Sarikoli  word 
tcar-dhauan  and  translates  it  ‘I  am  talking  in  my  sleep.’  Horn3  connects  it 
witli  Phi.4  davastan  ‘ to  howl. 

The  fact  that  the  word  occurs  only  in  one  dialect  does  not  allow  us  to  restore 
the  etymological  meaning  of  it.  It  is  highly  probable,  however,  that  the  distinction 
was  a natural  one,  as  in  English  ‘to  speak’  and  ‘to  howl,’  or  in  German  between 
reden  ’ and  ‘ brummen ,’  or  * brüllen.  ’ The  parallel  passages  of  mrav-  and  dav-  are 
too  numerous  to  mention  them  fully.  A few  instances  will  suffice : 

. . amäica  thivä  vdrdthraghnäica  mävöya  u p a . m r u y e . . Ys.  9.  27. 
haomb  tsmcit  yim  kdrzsänim  . .yd  d a v a t a.  Ys.  9.  24. 
m r a o t aliuro  mazdad  spitamäi  zarathusträi.  Yt.  3.  1. 
a d a v a t a aVrö  . mainyus  pouru  . mahrho.  Y t.  3.  14. 
adhät  uili  fra.  vasata  yo  spitämd  zarathustro.  Yt.  17.  18. 
yehe  zatlxaeca  vakhsaeca  apa . dvarat  aVrd  . mainyus  . . uiti  d a v a t a. 
Yt.  17.  19. 

. . uiti  m r ä o £ ahurd  mazdäd  äi . asäum . . . Yd.  18.1,  etc. 
äat  he  hä  paiti.davata  yä  daevi  druhKi  Yd.  18,  36,  etc. 

i OHG.  = Old  High  German.  * Op.  dt.  p.  688. 

8 Horn,  Grundriss  der  neupersischeJi  Etymologie,  p.  272.  66  (Strassburg,  1893).  J 

^ Phl.ssPahlavi. 
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7.  fra  . thwarss *,  1 to  create,’  of  Ormazdians. 
fra  . kardt-y  * to  create,’  of  Ahrimanians, 

thwards-  occurs  in  Avestan  only. 

For  kargt-,  cp.  Skt-  krntdti  ‘he  cuts.’— Lith.  kertü ’ I cut,  split.’— Gk.  *,>«,/„* 

‘ 1 cut.,— Lat.  creäre  ’ to  create,’  The  basis  for  these  words  is  the 
augmented  prim.  Idg*  ker-,  ‘ to  make.’ 

There  does  not  seem  to  be  any  essential  difference  in  the  meaning  of  these  two 
words.  Both  ultimately  mean  ‘to  shape,  cut,  create.’  The  distinction  appears  to  be 
merely  conventional.  The  makers  of  the  Avestan  holy  bookß  have  become  so  used 
to  the  linguistic  law  of  polarity  that  in  cases  where  they  did  not  have  the  distinct 
use  of  words  relatmg  to  men  or  animals,  they  simply  created  such  distinctions  in  an 
artificial  way.  The  parallel  occurs  but  once : 

paoinm  asavhgmca  ...  fra  . thwarosem  azsm  yd  ahuro  mazdäs 
Yd.  I.  2,  4,  6. 

äat  ahe  paityärsm  f r a . k 9 r 9 £ t a t a'Srö,  rminyui  pouru.  mahrkd. 
Yd.  Tr.  2,  4,  6. 

That  there  was  originally  no  essential  difference  in  the  meaning  of  both  words 
is  best  proven  by  the  following  passage: — 

. . um i he  gaolim  t h w 8 r 0 s a i t i apa  vä  he  paidhmm  keren  laiti, 

Vd.  1'6.  10.  “ * 

. The  ldea  of  aPPosition  is  applied  to  t Incar  es-  and  karrt-  if  they  are  combined 
with  the  preposition  fra.  In  all  other  cases  the  words  are  used  arbitrarily,  as  in 

, tm  1/4,  62’  where  lardt’  is  aPPlied  to  Yerethraghna,  which  is  very  natural, 
since  karstn-ewQY  had  a contemptuous  meaning. 

8.  zan-,  ‘to  give  birth,’  of  Ormazdians. 
hav-,  * to  give  birth,’  of  Ahrimanians. 

Cp.  Skt.  jdnati  ‘he  bears.’— Arm.  tsnanim  ‘I  give  birth.’— 0.  Bul e.  zetl 
‘ son-m-law.’— Gk . ‘ I am  born.’—  Lat.  gigno  ‘I  bear.’—  0.  Ir.  ro  genar 

‘I  was  born.’— Goth.  kunni  ‘race.’-AS.  cennan  ‘to  bear.’— prim.  Id».  *dne- 
* 9n5'7  * yn-,  1 to  bear,  give  birth.’  related  to  * gnö-,  ‘to  know.’ 1 

'*  Dh lenteok*  Etvmolopi,che?KMcrbuch  äer  Gotische-  Sprache,  2nd  cd.  p.  97.  ( .Amsterdam,  1900.) 
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Cp.  Skt.  süte  ‘he  bears,  he  is  born.’— 0.  Bulg.  synü  ‘ son.’-Lith.  sunus 

tsorii» Gk.  ha!  ‘son.’ — 0.  Ir.  suth  ‘ birth.’— Goth.  sunus  ‘eon’— 0.  Icel.  sonr 

‘son’— prim.  Idg.  * sü,  to  bear,  give  birth.’ 

The  distinction  between  zan-  and  hav  seems  to  be  another  case  of  arbitrary  and 
artificial  use  of  words.  The  original  meaning  of  both  words  is  undoubtedly  t e 
Barne,  and  there  is  nothing  to  justify  the  euphemistic  idea  attributed  m Avestan  to 
zan-,  or  the  contemptuous  meaning  applied  to  hav-.  The  distinction  seems  to  be 
eimilar  to  that  made  between  German  ‘ gebären ’ and  1 junge  werfen .’  _ * 

A parallel  passage  containing  both  words  in  their  respective  meamngs  could 
not  be  found.  The  radical  hav-,  however,  is  used  constantly  of  Ahnmamans  ; whi  e 
zan-  is  applied  twice  to  änimals 

bawaini  vastrcü  vavhata  aradvl  süra  anähita  thri.satanpm  bawranam 
cature,zizaaatijm.  . Yt.  5.  129. 
yat  bä  paiti  frdestam  us.zizonti  pasvasca  staoraca.  Vd.  3.5. 
The  ise  here  is  natural,  since  we  deal  in  both  these  latter  cases  with  ammals  of 
the  Good  Spirit.  There  is,  however,  one  inconsistency  in  connection  with  zan-, 

The  word  is  applied  in  Ys.  11,  6.  to  righteous  and  wicked  creatures.  _ _ 

nöi{  ahmi  nmäne  zänäiteäthrava  naedha  rathäestäa  naedha  vastryq 
fsuyas.  äat  ahmi  nmäne  z a y ä 0 n t e d a h a k ä c a m u r a k a c a . . 

That  certain  distinctions  are  artificial  and  conventional  is  proved  beyond  doubt 
by  the  next  two  sets  of  words,  which  do  not  justify  any  sort  of  diff erentiation 
whatsoever.  Both  occur  in  Yt.  22  and  are  used  in  parallel  lmes.  \ 

9.  bav-,  ‘ to  be,’  of  Ormazdians.  cp.  Skt.  babhiwa  ‘ he  was. 
ah-,1  to  be,’  of  Ahrimanians.  cp.  Skt.  dsti  ‘he  is.’ 

. . Jcatha  te  daraghem  usta  abavat.  Yt.  22.  16. 

. . Icatha  te  dardghem  ävoya  a^hat.  Yt.  22.  34. 

10.  ni.  had-,  ‘ to  sit  down,’  of  Ormazdians.  cp.  Skt,  nisad-  ‘ to  sit, 
han.  dvar-,  ‘to  run,  go,’  of  Ahrimanians. 
runs’; 

asne  vaghdhanät  nis.hidhaiti. 
asne  kamarddhäl  han.dvaraiti. 

The  firrt  case  needs  no  c^planation.  In  the  second  case  a Word  ' to  sit’  Wused 


cp,  Skt.  drävati  ‘he 


Yt.  22.  2. 
Yt.  22.  20. 
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would  mean  ‘the  goer,  walker’,  fig.  ‘hand’,  and  it  is  unnecessary  for  me  to  say 
that  only  animals  walk  on  tkeir  hands, 

The  parallel  passages,  in  which  these  two  words  occur,  are : — 

äa[  yat  mithro  fravazaite  avi  haenaycT  . . aprß  g a v 6 darazayeiti.  Yt.  10.  48. 
vazrom  zastaya  drazsmno  satafstänom  satd.  dardm.  Yt.  10.  96. 

. . adha  ätars  zasta  paiii  apa.  gsurvayafc  frakhsni.  . Yt.  19.  48. 

. . adha  azis  gava  paiti  apa.  gaurvayat  frakhsni.  . Yt.  19.  50. 

In  the  other  non-parallel  passages  the  distinction  above  mentioned  prevails, 

3.  manaothrl -,  £ neck,’  of  Onnazdians. 
grlvä -,  ‘neck,’  of  Ahrimanians, 

The  etymology  of  manaothrl-  is  unexplained. 

For  grlvä-,  cp.  Skt.  grlvä-,  ■ neck  of  a mountain.’  Mp.  girlhän  ‘collar.’ 
Kurdic^nmn ‘upper  part,  neck  of  a shirt,’  Pastu  girevän  ‘collar,  cape  of 
garment.’  Arm.  grapan  ‘pocket.’ 1 

Uhlenbeck2  connects  grlvä-,  with  Skt.  girdti  ‘he  devours’  Av.  gar,  ‘to 
devour  ’ Arm.  her  ‘food’.  0.  Balg,  zlrq,  ‘I  devour,’  grülo  ‘throat’  Lith. 
geriü  ‘I  trink’  Gk.  ßopd  ‘food,  meat’,  Lat.  voräre  ‘to  devour’  OHG. 
quer  dar  ‘ Iure.’ 

This  etymology  has  not  been  objected  to,  and  grlvä-,  therefore,  means  orignally 
‘devourei',  glutton,’ fig.  ‘throat,  neck,’  applied  to  animals,  in  Opposition  to  manaothrl- 
which  seems  to  have  been  a euphemistic  word  for  ‘ neck.’ 

Parallel  passages  are  wanting.  Both  words,  however,  are  applied  consistently  to 
righteous  and  wicked  creatures  respectively. 

4,  doithra-,  ‘ eye  ’ of  Ormazdians. 
as -,  ‘eye’  of  Ahrimanians. 

Cp.  Skt.  dldheti  ‘he  sees,  thinks’ — Mp.  dldan  ‘to  see Albanian  ditur* * 
ditme  ‘ wisdom,  knowledge  ’ — O.  Bulg.  divo  ‘ wounder  ’ — Gk.  e^ai 1 ‘ I see  ’ — 
Goth.  filu-deisei  ‘ cunningness’ — prim.  Idg.  *dheia-,  *dhi-,  ‘ to  see,  perceive.’ 
Cp.  Skt.  aksi  ‘ eye  ’ — Arm.  ahn  ‘ eye’ — 0-  Bulg.  oko  ‘ eye ’ — Lith.  akls  ‘ eye’ — 
Gk.  6<f>6a\[ids,  okthWos  ‘ eye,’  6'fo/iai  * I see  ’ — Lat.  oculus  ‘ eye  ’ — prim.  Idg.  *ok-t 
*oq--,  *olcs-,  ‘ to  see.’ 

1 Hübschmann,  Armenische  Grammatik,  Ist  part,  p.  132,  No.  153  (Leipzig,  1897). 

* 0p.  cit,  pp.  80-81. 
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The  distinction  is  merely  a conventional  one,  since  the  etymology  of  both  words 
does  not  show  any  inherent  difference  in  meaning  that  would  warrant  the  differentia- 
tion  made  in  Avestan. 

Parallel  passages  could  not  be  found,  but  the  use  of  both  words  is  consistent. 
It  is  interesting  to  note  that  cldithra-  is  often  combined  with  duz , used  in  the  sense  of 
«evil  eye  ’ and  applied  to  the  Daevas  (Yt.  3.  8, 11,  15),  just  as  as-  is  strengthened  by 
the  prefix  agha  (Yd.  20.  37),  This  fact  again  proves  the  artificiality  of  the 
distinction,  for  if  as-  had  really  a despicable  meaning,  the  strengthening  of  its 
contemptuousness  by  means  of  prefixing  agha  would  be  unnecessary  in  this  particular 
case. 

5.  us-,  ‘ ear,  ’ of  Ormazdians. 
karsna-,  ‘ear,’  of  Ahrimanians. 

Cp.  Mp.  hosh  ‘intellect,  mind’ — Arm.  us-  ‘sense*  (loan-word) — 0.  Bulg. 
umi  ; Polish  rozum  ‘ sense,’ — Skt.  ‘ ävati  ‘he  observes’ — prim.  Idg.  *aue-, 
‘to  mind.’ 

Cp.  Skt.  kdrna-,  ‘ear.’  Justi1  and  Uhlenbeck2  connect  with  this  the  Skt. 
krndti  ‘he  splits’— 0.  Ir.  scaraim  ‘ I cut’— prim.  Idg.  Har-,  ‘to  split.’ 

The  original  meaning  of  karsna-  would  therefore  be  ‘ a slit,  cleft,  orifice.’ 

In  this  connection  we  have  to  deal  here  with  another  case  of  artificial  distinction, 
which  is  shown  especially  by  the  only  parallel  passage  in  which  these  two  words 
occur : — 

ta{  drvalo  drvatyädsca  asi  usi  karena  gava  dvarsthra  . . Yt.  11.  2 
and  by  the  arbitrary  use  of  us-  in  all  other  passages.  We  find  us-  used  with 
Ahura-Mazda  (Yt.  1.  31),  Mazdayasnians  (Yr.s  15.  1),  righteous  men  (Ys.  62.  4), 
Daevayasnians  (Yt.  14.  56),  wicked  creatures  (Ys.  9.  28),  enemies  (Yt.  1.  28),  etc. 

6.  uruthwar-,  ‘ belly,’  of  Ormazdians. 

. mar su-,  ‘ belly,  paunch,  gut,’  of  Ahrimanians. 

Cp.  Mp.  rodä  ‘gut,  bow  string ’—Bäluci  rodh  ‘intestines.’ 

The  etymology  of  marsu-  is  not  clear.  The  Skt.  translation  of  this  passage 
uses  the  word  duslodara-,  ‘ wretched  belly.’ 


17> 


1 Justi,  op,  cit.  p.  80. 
s Uhlenbeck,  o<p,  cit,  p.  46. 
8 Vr.  saYispered. 
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Since  neither  of  these  two  words  occurs  in  other  Idg.  dialects,  it  is  impossible 
to  restore  their  original  meaning.  It  is  probable,  however,  tbat  tbe  distinction  was 
artificial. 

7.  äh-,  ‘ mouth,  ’ of  Ormazdians. 
zafar -,  ‘mouth,’  of  Ahrimanians. 

Cp.  Skt.  äs  ‘mouth’ — Younger  Av.  äd'Qhan-,  ‘mouth’ — Lith.  usta  ‘ mouth 
muzzle,  aperture’ — Gk.  &a  ‘edge’ — Lat.  ds  ‘mouth,  opening  ’ — AS.  or 
‘ edge  ’ — prim.  Idg.  *ös,.  ‘ mouth,  slit  ’ ? 

Cp.  Skt.  jcbnlhas-  ‘tooth,  jaw’ — 0.  Bulg.  zqli  ‘tooth’— Gk.  y6ppos  ‘tooth’ — 
0.  Ir  gop  ‘mouth’ — AS.  comb  ‘ comb  ’ — 0.  Icel.  kamlr  ‘comb’ — German  lief  er 
‘jaw’ — prim.  Idg.  *go7nbhos  ‘jaw.’ 

The  distinction  as  to  mouth  and  jaw  is  a natural  one,  and  need  not  be  com* 
mented  upon.  Cp.  Englieh  ‘mouth’  and  ‘jaw,’  German  lmund ’ and  lmauV  or 
‘ rachen'  and  Polish  ‘ usta ’ and  '•geba.'  In  each  of  these  cases  the  first  expression  is 
applied  to  men  and  the  second  to  animals. 

8-  zanga -,  ‘ankle,  ’ of  Ormazdians. 
zangra -,  ‘ankle,’  of  Ahrimanians. 

Cp.  Skt.  janghä -,  ‘ lower  part  of  legf’ — Yedic  Skt.  jafhhas,  4 Btep’- — Lith.  zengiii 
‘ I walk  ’— Goth.  gaggan  1 to  go  ’ — prim.  Idg.#  ghengh-,  ‘to  move,  walk,  go.’ 

The  precise  etymology  of  zangra-  cannot  be  explained. 

We  have  here  before  us  a striking  case  of  the  coining  of  a wrord  in  an  artificial 
way.  Tfiere  is  no  doubt  that  the  stem  of  both  words  is  the  Same,  and  that  the  r in 
zangra-  has  been  infixed  apparently  in  order  to  express  the  idea  of  contempt. 
While  there  is  no  evidence  in  Avestan  to  show  that  an  r could  express  the  idea  of 
contempt,  analogous  cases  in  other  languages  might  prove  the  case.  Thus  Judae- 
German  inserts  a k if  the  idea  of  contempt  or  scorn  is  to  be  expressed ; e.  g.,  furen- 
furlcen , ‘to  ride.’  Sometimes  the  initial  consonant  is  dropped  and  replaced  by  shm 
(colloquially) ; e.  g.,  held-shmeld,  ‘ hero,’  etc., Tn  German  a particular  sound  (consonant) 
is  strongly  accentuated  to  convey  the  special  idea  that  is  intended.  We  find 
analogies  for  this  peculiar  phenomenon  even  in  some  of  the  American-Indian 
languages.  In  Takelma  (spoken  in  South-West  Oregon)  a sh  is  prefixed  to  each 
wora  that  coyote  (the  great  trickster  of  North  American  mythology)  utters,  e.  g., 
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kadi  naga'-it 1 what  did  you  say,’  but  shkadi  shnaga'-it , ‘what  did  you  say  ’ if  coyote 
speaks.1 

There  is  no  passage  in  which  zancja ■ and  zcmgra-  occur  as  parallels.  The  Word 
zangra-  is  used  in  composition  with  bi-,  or  cathwars -,  and  in  such  cases  it  is  always 
contrasted  with  paiti  . stäna-.  For  parallels  see  below. 

9.  näiriicä -,  ‘ woman,’  of  Ormazdians. 
jahikä c woman,’  of  Ahrimanians. 

Cp.  Skt.  nard,  ‘ man  * — Gk.  ‘ man  ’ — Umbrian  nerus  ‘ viros  ’ — 0.  Ir. 

nerlaim.1 1 make  strong  ’ — prim.  Idg.  * rie(r)-  * man.’ 

Cp.  Av.  jahi-,  prostitute.’  In  the  Middle-Persian  writings  jeh  is  the  demon 
of  menstruation.2  Bartholomae3  connects  jaln-  with  Skt.  hasrä-c  paramour.’ 
The  Skt.  translation  of  this  passage  uses  vesyä prostitute  ’ or  paradärä- 
‘ another’s  wife.’ 

There  can  be  no  doubt  that  the  distinction  is  a natural  one,  although  it  cannot  * 
go  back  to  men  and  animals.  The  term  näiri-,  ‘ woman,’  is  contrasted  with  jahl-r 
‘prostitute.’ 

The  parallel  passages  occur  quite  frequently  : 

. . tat  näirikayäi  frägo.  humatayäi  . . haerathdm  pasca  para  . iristim. 
Yt.  22.  18. 

. . ta{  j a h i k a y ä i fräyo.  dusmatayäi  hv  ardthdm  pasca  ava  . msrditim. 

Yt.  22.  36. 

sraosa  asya  huraodha  Jiö  bä  me  aetäsq,m  arsnrgm  tüiryo  yatnä  j a h i k a pasca  . . 
Yd.  18.  54. 

, . n ä i r i k a m cithrawaitim  dakhstvaitim  volmmavaitim  baodho  vidhväs.  . 
Yd.  18.  67. 

10.  para  . iristay ‘ death,  ’ of  Ormazdians. 
ava  . msratay -,  ‘ death,  ’ of  Ahrimanians. 

Cp,  Av.  para . raeth-,  ‘ to  die,  pass  away,  ’ etc. 

Cp.  A v.  ava . mar-,  ‘to  die.’  For  a further  diacussion  of these  two  words  see  p.  285f. 

i For  this  last  example  I am  indebted  to  my  friend  Mr.  E.  Sapir,  a Student  of  Anthropology  at  Columbia 
University, 

s Justi,  op>  cit . p.  116. 

a Oj>.  cit . 606.  0 
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The  parallel  passage  is  found  in  Yt.  22. 

. . tat  asti  yüriö  humaVho  . . hvarsthdm  pasca  para  . iristim. 

Yt.  22.  18. 

..tat  asti  yüriö  dusmanavho  . . hv  arothsm  pasca  ava.  m o ra  lti  m. 
Yrt.  22.  36. 

11.  puthra-,  ‘son,  child,  of  Ormazdians. 

hunav-,  ‘ son,  offspring , of  Ahrimanians. 

Cp.  Skt.  putrd-, ‘ son  ’ — Mp.  pusar , pisar  ‘ son,  boy’ — 0.  Bulg.  püta  ‘ bird  ’ — 
Lith.  putytis,  ‘ young  bird  ’ — Gk.  * boy  ’ — Lat.  putus  ‘ boy  ’ — prim.  Idg 
*pouto -,  *puto *,  ‘ offspring’. 

Cp.  Skt.  sünüs -,  ‘ son  ’ — 0.  Bulg.  syu  ‘ son  ,’  etc.,  from  prim.  Idg.  *sü-  ‘ to 
give  birth.’ 

There  is  no  reason  to  believe,  tbat  *puto-  had  a euphemistic  idea,  just  as  it 
cannot  be  understood  why  hunav-  should  be  used  in  a contemptuous  sense.  The 
distinction  is  rather  a conventional  and  artificial  one,  as  in  German  between  ‘ kind  ’ 
(of  men)  and  ‘ junges  ' (of  animals)  or  Slavic  ‘ dziecko  ’ and  ‘ mlode.' 

The  words  occur  in  many  parallel  passages  : 
tg,m  yazata  vlsö  puthrö  äthwyänöis  vlso  sürayäö  thrastaonö.  Yt.  5.  33. 

. . dazdi  me  . . yat  baväni  aiwi  . vanayäe  aurvö  hunavö  vaeskaya.  Yt.  5.  54. 

. . tadha  hunavö  gouru  zaothranq.ni  yata  paithyäöntefra  . vdrosa.  Yt.  10.  113. 

. . satäyus  antars pitart  p uthramca  . . asti  mithrö . Yt.  10.  117. 
yö  janat  hunavö  yat  pathanaya  nava  hunavasca  nnikahe  hunavasca 
dästayanöis.  Yt.  19.  41. 

yat  asvat-dYdtö  frakhstäite  . . vispa  taurvayäö  puthrö.  Yt.  19.  92. 

12.  bi  . (cathwars)  stäna-,  ‘two-  (four)  legged,  * of  Ormazdians. 

bi . ( cathware ) zangra-,  ‘two-  (four)  legged,  ’ of  Ahrimanians. 

Cp.  Av.  paiti.  stä-  ‘ to  stand  ’ — Skt.  sthä-  ‘ to  stand’- — 0.  Bulg.  statt  ‘ to 
stand  ’ — Gk.  iaTävai 1 to  stand’ — Lat.  stäre  ‘ to  stand’ — Goth.  standan  ‘ to  stand, 
etc. 

The  designation  zangra-  has  been  discussed  previously.  Seep.  29 4f. 
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yö  äsava  zarathvstro  ratus  . . barssnus  bi . p ati  s t än ay  aa . Yt.  10.  41. 
avatha  astvat  . 9r9to  . . paitisät  paitistät9e  bi.ze^rö  cithrayäddrujö. 

Yt.  10.  129. 

13.  han  . jamana ‘assembly’  of  Ormazdians. 
han  . dvar9na-,  ‘ assembly  ’ of  Ahrimanians. 

Cp.  Mp.  anjuman  ‘ Company,  assembly  ’ from  *guem-,  ‘ to  go.’ 

Cp.  Av.  dvar-,  ‘ to  run,  hasten,’  etc. 

The  distinction  goes  back  clearly  to  the  difference  made  between  designations 
for  men  and  animals.  See  also  pp.  282ff. 

A parallel  passage  is  found  in  Yt.  11. 

yasca  zavat hustra  imcit  ukhdh9m  vctco  fvaocicät  • • vd  ciscio iirim  hun  . jumundis. 

Yt.  11.  4. 

yasca  . . drvatq,m  vä  daevayasnpm  han  . dvaranäis.  Yt.  11.  4. 

Besides  the  sets  of  nominal  expressions  discussed  above  we  find  likewise 
sporadic  nounsthat  are  used  in  connection  with  Ormazdians  or  Ahrimanians  only. 
They  are : 

14.  zbaratlia -,  { foot,  leg,  ’ of  Ahrimanians. 

Cp.  Av.  zbar-,  1 to  go  crooked,’  etc.  See  p.  284, 

The  original  meaning  would  therefore  be  * a crooked  leg.’  The  Ormazdian 

antonym  would  be  pad -,  ‘ foot.’ 

15.  g9r9dha 1 house  ’ of  Ahrimanians. 

Cp.  Skt.  grhd ‘ room,  house’ — Goth.  gards  ‘ house  ’— 0.  Icel.  gardhr 
‘house’  *grdhäs  ‘dwelling  place.’ 

The  etymology  does  not  show  why  the  Word  had  in  Avestan  a despicable  mean- 
ing. It  is  opposed  in  one  passage  to  nmäna -,  ‘ house  ’ of  Ormazdians. 
yat  hä  paiti  nä  äsava  nmänem  uzdasta  äthravat  . . Yd.  3.  2. 

. . yat  ähmya  däeva  handvar9nti  drujo  haca  garöd  häta.  Yd.  3.  7. 

16.  aosta ‘ upper  lip  ’ of  Ahrimanians.  (Dual : * both  lips.’  ) 

Justi1  translates  this  word  by  ‘ loin  ’ on  account  of  the  Phi.  rän.  (We  are 
dealing  in  Phi.  with  an  abnormal  growth  of  hair,  which  was  an  Ahrimanian  sign.) 
This  translation  seems  to  be  incorrect. 


Op,  cit , p.  11. 
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Cp.  Skt.  osthd lip’— 0.  Bulg.  usta  ‘ mouth’ — Lat.  ausculum  ‘ mouth’  from 
Skt.  äs — Gk.  &a  etc.— #ös-,  ‘ mouth.’ 

The  exclusive  application  of  aosta-  to  Ahrimanians  seems  to  be  a case  of' 
artificial  use  of  words. 

17.  ä-tar -,  ‘ attacker,  oppressor,  ’ of  Ahrimanians. 

Cp.  Av.  tar -,  ‘ to  defeaü,  overcome  Skt.  tar-,  ‘ to  cross,  overcome.’ 
Fick’compares  likewise  0.  Bulg.  terg  ‘ to  rub,  grind  ’ — Lith.  trinü  *1  rub, 
scratch  ’■ — Gk.  ro/>e;„  ‘ to  pierce  ’ and  reconstructs  the  prim.  Idg.  form  as  *ter-,  to 
press  through.’ 

The  use  of  the  Word  is  very  natural  and  requires  no  comment. 

18.  caräiti-,  ‘ young  woman,  ’ of  Ormazdians. 

Cp.  Skt.  carati-,  cirinti -,  ‘ a young  girl,’  2 and  Sarikoli  cor  3 ‘ young  boy 
The  etymology  of  the  word  is  unknown. 

19.  häena-,  ‘army,  host  ’ of  Ahrimanians. 

Cp.  Av.  häy-,  ‘ to  bind,  bind  loose’ — Skt.  senä-‘  army,’  syati  ‘he  binds’ — 
O.  Bulg.  silo  ‘rope,’  teil  ‘net’ — AS.  säl  ‘rope’ — 0.  Icel.  seil  ‘ rope  ’ — *säi- 
*sei *,  ‘ to  knot,  bind’. 

The  meaning  is  clear.  Cp.  German  ‘ schaar ’ and  ‘ rotte.' 

20.  haotä-,  ‘ race,  ’ of  Ahrimanians. 

Cp.  Av.  hav-  ‘ to  give  birth  ’ — Skt.  süte  ‘ he  bears,’  etc.  (See  p.  288f.) 

21.  daoithri -,  ‘speech,’  of  Ahrimanians. 

Cp.  Av.  dav-  ‘to  speak,  bowl,’  see  also  p.  287f. 

The  last  two  parallels  that  will  be  discussed  here,  will  show  clearly  that  a 
differentiation  between  the  qualities  of  a good  and  wicked  being  could  be  coined  in 
an  artificial  way  in  cases  where  the  linguistic  material  did  not  distinguish  between 
men  and  animals.  These  words  are  : 

22.  baoday -,  ‘ odor,  ’ of  Ormazdians. 

gantay-,  ‘ bad  smell,  stench,  ’ of  Ahrimanians. 

Cp.  Skt.  bodhi ‘perfect  knowledge  ’ from  bodhati  ‘he  perceives  ’ — Mp. 
boy , büy  ‘odor,  perfume  ’ — Lith.  baudziü  ‘ I punish,  reproach ’ — 0.  Bulg. 

1 Op.  eit  pp.  59,  60. 

3 Fick,  op . cit.  p.  184. 
s Bartholomae,  op.  cit  p.58I. 
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lljudn  ‘ I observe  ’ — Gk.  vwBävpiuu  ‘ I search,  ask,  bear  ’ — . . 

0.  Ir.  buide  ‘ approval  ’— Goth.  biudan  ‘ to  announce,  command  AS.  beodan 
* to  announce,  offer  ’ — prim.  Idg.  *bheudh-  ‘to  perceive,  notice.’ 

Cp.  Skt.  gandhd,  odor— Mp.  gand  ‘ bad  smell,  stink.’  The  etymology  of  the 
word  is  obscure.  . ... 

Both  these  words  meant  originally  ‘to  observe,  perceive,’  figuratively  ‘to  smell.’ 
The  etymology  does  not  justify  drawing  any  distinction  between  tbem  whatsoever. 
In  Avestan  the  words  are  applied  both  to  Ormazdians  and  Ahrimanians,  and  lt  is 
natural  that  such  a differentiation  should  be  made. 

For  parallels  cp.  the  following  passage  : 

yd  nars  asaond  urva  urvarähuca  paiti  baoidhisca  . . 

Yt.  22.  7. 

yd  nars drvato  urva äeithähuca paiti  gain  tisca  . . Yt.  22.  25. 

The  other  Illustration  referred  to  is  : 

23.  äfrltay-,  ‘ blessing,’  of  Ormazdians. 
äfrlta-,  ‘ curse,’  of  Ahrimanians. 

Cp.  Av.  äfrl,  ‘to  wish  in  good  or  bad  sense’ — prlnäti  ‘he  rejoices’ — 
0.  Bulg.  prijati  ‘to  love’— 0.  Ir.  rmr  ‘desire,  wish’— Goth.  frijdn  ‘to 
l0Ve_AS .freond  ‘friend  prim.  Idg.  *prl  ‘ to  rejoice,  love, wish  joy,  favour.’ 

Here  again  we  have  a case  of  artificial  application  of  meanings.  A word  with 
originally  one  meaning  has  been  used  in  a double  sense,  according  to  whom  it 
referred.  The  original  meaning  ‘ to  enjoy,  love,  favour’  has  been  split  into  blessing 
for  Ormazdians  and  ‘ curse  for  Ahrimanians. 

We  have  thus  seen  that  most  of  the  reconstructed  meanings  of  the  words 
aiscussed  above  show  their  original  application  to  men  or  animals  only.  In  cases 
where  the  original  meaning  could  not  be  reconstructed,  the  distinction  was 
apparently  created  in  an  artificial  way,  which  is  especially  brought  out  by  parallels 
like  ah-  bav-,  zanga-  zangra -,  baodhay-  gantay-,  etc.  On  the  face  of  such  evidence 
the  writer  deems  it,  therefore,  safe  to  assume  that  the  religious  distinction  between 
the  actions  of  good  and  wicked  creatures  in  Avestau  is  artificial  and  was  based 
upon  the  original  desire  to  distinguish  between  men  and  animals,  * 
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List  of  woeds  discussed  in  this  paper. 
( The  numbers  refer  to  the  sections ). 


VERBS. 


ah - 9. 

mar-.ava  4. 

ar.  !• 

marek - 12. 

bav-  9. 

wirai;-  6. 

car-.fra  2. 

pto-  2. 

dav-  6. 

raeth-.para  4. 

dvar-  1 

moc?-  13. 

gah-  5. 

toi-  3. 

gam - 1. 

^aes-  11. 

had.ni  10. 

thwsrss-.fra  7. 

Aat;-  8. 

ras-  6 . 

hvar-  5. 

zan-  8. 

karst-.fra  7 

z3ar-  3. 

NOUNS. 

aosta-  16 

jahikä - 9. 

as-  4. 

jamana-.han  13. 

äfrltay-  23. 

kamsrddha-  1. 

äh-  7. 

Tcarsna - 5. 

ä-tor-  17. 

manadthrl - 3. 

baoday-  22. 

mar  su-  9. 

caräiti-  18. 

msrdtay-.ava  10. 

daoithri-  21. 

nairikä-  9. 

döithra-  4. 

paitistäna-M  cathwara  12 

dvardna-.han  13. 

puthra - 11. 

gantay-  22. 

uruthwar • 6. 

<7at>-  2. 

MS-  5. 

gdrddha-  15. 

vaghdhana-  1, 

grlvä-  3. 

zafar-  7. 

c 
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hacna - 19. 
haotä-  20. 
hunav - 11. 
irista-.para  10. 

zanga - 8. 

zangra-  . bi-^cüthwcirs  8.12, 
zasta-  2. 
zbaratha - 14. 

Columbia  Univeebitt, 
New  Yoek.  Citt  ; 

April  1907. 
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